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He who uses the name of God in a deliberate oath then breaks it
should free a slave (5:89), while he who happens to kill a fellow
believer by mistake should free a believing slave and deliver blood
money to the family ~fthe deceased (4:92).

And a believer would not kill a believer except by mistake. And
he who kills a believer by mistake should free a believing slave

.and blood money should be handed to his people unless they re­
mit it as alms ... but he· who has not the means should fast for
two consecutive months, as a penance from Allah, and Allah is
ever Knowing, Wise. (4:92)

In sharp contrast to submitting slaves to questioning and execu­
tion vicariously for their masters, the Qur'an declares, "not a soul
shall bear the burden of another soul" (17:15). There shali be no
distinction between slave and master, no discrimination
among races, all humans are the children of Adam, and Adam was
created from dust; there shall be no excellence for anyone except
through piety (49:13). .

It is thus evident that Islam is the only religion which taught its
followers to be kind and humane in their conduct towards their
unfortunate fellow-men who happened to be slaves for one reason
or the other. Islam enjoined its followers to emancipate slaves and
showed them how. As an example the Qur'an mentions a couple
in the Prophet's time who happened to have very little food - bare­
ly enough for themselves - yet they gave it all in hospitality, for
the love of Allah, to a slave, an orphan and a needy person (26:
7-20);

When Muslims used to live according to the teachings of the
Qur'an rheir conduct towards their bondsmen was humane to the
extreme, as hailed by Orientalists."3 Did not Bilal, who was an
Abyssinian slave, become one of the closest friends of the
Prophet? He had the privilege of calling the adhan for the
prayers, and eventually he became ruler of one of the provinces of
the Islamic Empire. History also records that among the dynasties
of rulers ofEgypt and India in the Middle Ages is to be found that
of the Mamlouks. TheSe were originally slaves who joined the
army and ultimately rose to positions ofgreat power and influence
among the elite in society.
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Conclusion
The verses rendered above under the different headings are not the
only ones related to ethics. How could they be when the Qur'an is
the divine message forman to gqide him in his life on earth?
There are many more verses which lead man along the straight
path under a variety of circumstanCes. For instance, there is the
advice for humility (31:18-19); patience (2:153); gentleness (17:37);
refinemeht of speech (31:17); returning good for evil (12:22);
truthfulness (3:17); fidelity (39:2); sympathy for poverty and mis­
fortune {":135);and care for orphans (":2) among many other
transcendent ethics. Even giving counsel in private is included; let
it be a counsel of goodness and grace and not of sin or transgres-
sion (85:9). ,

Among the more delicate points of etiquette to which the Book
has drawn attention is that of greeting and seeking permission
when visiting each other: . .

Enter not houses other than your own until you have sought
permission and saluted those in them. (24:27)

And if you enter houses saItlte each other a greeting of blessing
. from Allah. (2":61)

. And enter the houses through the proper doors, (not from the
back). (2:189)

When you eat or drink remember it is God who has provided for
you (5:4). When a greeting is offered you return it with a more
courtcdus greeting or .at least of equal courtesy, as Allah takes
account ofall thU!gs (":86).

If you intercede in a good cause to help someone in need, you
will be rewatdedby God (4:85). Do not ridicule others who may
bebcner than you, whether you be men or women; neither etc­

. fame nor be sarcastic to each other; do not (all others by offensive
nicknames; avoid suspicion, spying on each other and speaking ill
behind each others' backs ("9:10- 12).

Help each other in righteousness and piety, but not in sin and
transgression, .and fear Allih for Allah is strict in punishment.
(5:3)

An integral part of the community's life is the relationship be­

190



The Qur'ii,,;c Code ofMorals

twccn tribes or n'ations; thcre are treaties to be ratified or wars
which ine.itably. brcak out bctwcen countrics. None of these is
overlooked in the Qur'anic teachings; the theme under all condi­
tions is piety and equity. In the transactions either between nations
or between men, justice and fairness should prevail:

Surely Allah comma~ds you to make over trusts to those en­
titled to thcm, and that when you judge between people jud­
ge with equity.
Surely Allah admonishes you with what is excellent,
Surely Allah is ever Hearing, Seeing. (4:58)

At times of war and even on the battlefield, the Muslim fighters
are commanded to be firm and steadfast but not to transgress, and
always to remember Allah and to exericse piety (9:123).

And fight in the way of Allah against those who fight you but
do not transgress; surely Allah does not love the transgressors.
(2:190)

All these transcendent and comprehensive norms of conduct
have been the object of great admiration from a few scholars. 44

No wonder, because they were established long before etiquette
and codes of chivalry were known in -the East or West. Reflecting
on the verses rendered above, one wonders whether there could
be any comparable man-made code of morality. One is also
obliged to ask how all these verses could be overlooked by those
Orientalists who accused the Qur'an and Islam either of being de­
void of ethics or of sanctioning wrongdoing. 45 How could those
fairly recent scholars specifically dismiss the. Qur'an as containing
nothing about respect for parents, property or life, or about the
avoidance of bearing false witness?46 Was it lack of care while
reading the Book? Was it lack of understanding? Or was it simply
blind prejudice? Despite all this carping criticism, the Qur'an re­
mains an ideal: the inspiration for millions upon millions of be­
lievers to guide them in every aspect of their lives.
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Chapter 13

Predestination and Free Will

Does man have an absolutely free will to set his course in life and
to reach the goals he aims at or hopes for? Or is his course deter­
mined for him by a greater power over which he has no control
nor. any say? Granted, no one has ever predetermined the
time, place or environment of his own birth. It may be argued
that although birth is beyond the baby's control it is not so on the
part of the parents. How much control do they have? Reflecting
.on our genes which hand down to us certain aspects of our looks,
capacities and characteristics from our ancestors which aspect and
which ancestor is under our command? And to what degree?

Of the multitudinous functions operating continuously in the
nervous, digestive, respiratory and other systems in our own
bodies, how many of them are under our management? And to
what extent? No doubt it is up to us to eat or drink, but from the
moment the food goes down beyond the palate how much control
do we have on the processes which ensue?

It is not the author's belief, nor is it the idea he is trying to put
across, that we are simply predestined in every respect; far from
it. How many of our thoughts, words and actions are completely
ours? How many more ofour deeds influence families, friends and
others whom we may not even know? No one can deny your
freedom to spend your time the way you like, take the job you
enjoy if it is available, eat the food you fancy at any time you like,
say what you wish to whom you please; all this is your own
responsibility.
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It is thus evident that the subject of predestination and free will
cannot be illustrated in black and white as some people think. The
roles of any person in life when looked at in perspective are no
doubt manifold. Some of man's actions are under his free will
whereas certain others are, to say the least, outside his full
control.

Many thinkers and writers have subscribed to endless discussion
on the subject of free will since ,the ancient times, no matter
whether their background was Muslim, Christian, atheist or
otherwise. Each has claimed to have reached the final irrevocable
solution for the controversy, only to be followed by others who
disagree outright with his ideas and start anew.

It is not the author's intention, nor should it be, to discuss
the different views proclaimed by the various writers, ancient
and modern, because this would extend far beyond the scope ofthe
present chapter. Instead, attention will be focussed on what the
Qur'an says about this matter and what the Orientalists' com­
ments arc. Reading through the literature, one finds diverse views
taken by Western scholars. The differences are not among their
own ideas but among what they infer the Qur'an to have said.
With a subject so complex, one can easily find an excuse for the
discrepancies among Orientalists; but what is the truth?

Does the Qur'an preach fatalism?
This·has.been the impression given to millions in the West by the
attitude of several Muslim 'individuals and communities they have
seen or heard about. Their resignation to their fate (maktiib or kis­
met) and the little or no effort they make to improve their condi­
tions, their refusal to seek medication when sick - such behaviour
has been reported and known to many. A case in point is that of
some.primitive mothers in the Egyptian countryside who were
noted by Rhoda Amine to care inadequately for their children's
health. t In fact the germ of their Jatali,sm lay in their ignorance
and defuUtdy not in their religion of which the first instru¢on
ever revealed is the dynamic quickening "r~d". (96:1) As one of
the arguers for this point, Daniel observed that in the seventeenth
century, a period of. their steepest decline,· Muslims used to make
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little or no effort against a plague by taking precautions, whereas
in the Middle Ages, when they were closer to their religion, the
pattern of utter resignation was entirely absent. 2

The behaviour of people can be quite different from what their
. faith teaches. So, what does the QUJ"an actually say? On the ques­
tion of predestination Bethman found a great number of passages
in the Book which left him in no doubt that man's course oflife is
mapped out beforehand; nothing can fo~estall or retard his
destiny.3 To this Sale added that "good and evil are irrevocably
fixed, with no possibility of avoidance . by any foresight or
wisdom". 4 With the same blinkered fierceness Draycott accused
Islam of establishing its unassailable belief in fatality: "Not even
fatalism of cause and effect bearing within itself the essence of a
reason too vast for humanity to comprehend, but the fatality ofan
omnipotent and capricious power wherein mankind can alter no
tiniest detail of his destined lot."s To the same school belonged
von Grunebaum who inferred from verses like the followi~g, a
sapping of the roots of free will which renders man "blind to the
teachings of the past, apathetic in the present and indifferent to the
future".6

To Allah belongs whatever is in the Heavens and whatever is in
the earth,
He forgives ~hom He pleases and chastises whom
He pleases, and Allah is All-Forgiving, All-Merciful. (3:129)

Bethman wrongly claimed this to show that Islam inhibited all
moral initiative, all striving to'achieve higher goals, .all endeavours
to improve character. He could see no room for personal responsi­
bility for success or failure. The mistaken impressions of these
Orientalists will be discussed in the coming pages.
Diametrically opposed to these views were the interpolations
made by Lammens and Watt. They observed many verses where
it is made clear that "God's guidance and leading astray follow
upon man's acts of belief and righteousness or disbelief and
wickedness..7 • "There is much fatalism," Watt added, "among those
who are Muslim; but in the essential Islam of the Qur'an fatalism
is strenuously opposed, even· though frequent expression is given
to the truly religious sense of dependence on God for power to act
and .for protection from evil. ..8 .

A broader view of the Qur'an was expressed by Arberry and
Landau who explained the relationship between God and. man.
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,"They are agreed that every breath they draw, every glance they
cast and every motion they perform is by virtue of a faculty which
God originated in them and a capacity which He created for them;
no action could be performed without these. They are still accred­
ited with acts and merits in the true sense for which they are re­
warded or p'unishcd.,,9 Allah issued commands and prohibitions,
sent messengers with good tidings and warnings against which
people,might gauge their work.

Along similar lines Lewis declared that whatever limits might
be set to human freedom by divine decree people had freedom
enough within these limits to decide their own fate. 'Far from
being a fatalistic religion Islam has been a religion marked by a
strong sense of human responsibility for human conduct. It is an
individual responsibility; nO one can suffer a punishment
vicariously.1O Allah charges no soul save to its aptitude (2:~2).

No soul will carry the burden ofanother (53:38).
Sadly the Qur'anic views on the subject seem to have proved

confusing for Gairdner and Levy who deliberated over the "two
voices" of the Qur'an. Only at times, they exclaimed, is Islam
efficacious and consttuctive, while for the remainder it sinks into
dead fatalism. 11

What the Qur'an preaches on the
theme
On this manifold subject the Qur'anic teachings cannot be en­
capsulated in one phrase. In order to formulate an opinion let us
ponder a few typical verses quoted often by writers on this con­
troversial topic. As mentioned earlier in Chapter 10, Allah the
Almighty, the All-knowing, created, controls and maintains the
universe. He created everything with a perfect design and measure
(6:73; 14: 32-34).

Although numerous natural phenomena are subservient to man,
he himself is one of Allah's creatures. Admittedly he is a favoured
one, but, nonetheless, he should not put himself above his proper
status:

Allah is He Who created you, then He sustains you then He
causes you to die, then He brings you to life. (30:40)
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When one of the kings thought of himself as a master of every­
thing, he was trimmed down to size by Abraham. Their discus­
sion is vividly narrated in the Qur'an:

When Abraham said My Lord is He Who gives life and causes
to die, he said: I give life and cause death. Abraham said: Surely
Allah causes the sun to rise from the East, so do thou make it to
rise from the West; thus he who disbelieved was confounded.
(2:258)

No man can cause the sun to rise from the West, stop the rota­
tion of the earth or prevent the moon from waxing 0:' waning.
Anyone of these, and multitudinous other natural phenomena,
although assigned to serve man, are far beyond both his capacities
and responsibilities. All are most definitely within Allah's dom~in.

And We have placed in the earth firm (mountains) lest it quake
with them, and We have placed therein ravines as roads that
haply they may find their way. (21:31)

Looking at the rendering of this verse one realizes that man has no
control on mountains to prevent the earth from quaking, whereas
he can and must exert some effort to make use of the ravines and
find his way when travelling. Because this effort is within his
capacity it is therefore his responsibility.

There is every proof that man is finite and circumscribed in his
powers, faculties, range and spectra of his senses, knowledge and,
last but not least, life span. Nevertheless, his mental, conscentious
and intuitive capacities are adequate for his taking the right deci­
sionsjn certain situations but he cannot pass balanced judgements
on everything. Every man and woman has the ability to discrim­
inate between right and wrong (90:10), and is therefore re­
sponsible for taking the proper decision. Man does not live in a
vacuum. Before taking any step in his life, he should use his brain
and think. An evident axiom is that, with man's limited capacities
he needs assistance of various kinds. The greatest help to believers
comes from the Omnipotent, Omniscient, Beneficient, Merciful
God. He has sent messages for guiding mankind·towards the good
ways ofIife (3:164). Because of his superlative mercy, God holds
man responsible only after sending him his message of guidance:

Whosoever is guided, for his own soul is he guided, and
whosoever goes astray to its detriment only does he go astray.
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And no bearer of a burden bears the burden of another. Nor do
We chastise until We send forth a Messenger. (17:15)

Man is held responsible for the work he does - not for that
done by others. His responsibility is limited by the range and de­
gree of his freedom, the scope of work he can do or refrain from
doing. The benevolent deeds he achieves are held to his credit,
whereas any wrong which he does with full intention, free will
and complete control on his wits can only equitably be held
against him. If he does not beseech his Lord's forgiveness he
should only expect his fair punishment:

And whoever does evil or wrongs his soul then asks forgiveness
ofAllah will find Allah Forgiving Merciful.
And whoever commits a sin commits it only against himself. And
Allah is ever Knowing Wise. (4: 110-111)

It is one's work, not wealth or children, which can be· held to
one's credit (34: 37-38). Ifone happens to do wrong by mistake,
forgetfully or under an ~utside influence, Allah the Compassion­
ate offers forgiveness, but only if the sinner asks humbly for re­
pentance (2:286).

On the other hand, if you try to do good but for some external
reason cannot accomplish the work, you will still be generously
rewarded for you~ good intentions:

Whoever goes forth from his home fleeing to Allah and His
Messenger, then death overtakes him, his reward is indeed with
Allah. (4:100)

While the pious, patient and keen doers ofgood will receive an ex­
tremely generous reward, those who are compelled despite their
will to do wrong will be graciously forgiven (39: 33-34; 16:106).

The disbelievers who reject Allah's messages out of their own
free will can expect to be held responsible for their actions. Can
they disclaim their will power which they have enjoyed ? Or will
they contend that their disbelief was their fate, God's will which
they could not alter?

Those who are polytheists will say ifAllah pleased
we would not have set up naught with Him. nor
would we have made anything unlawful (6:148)

They would only follow a conjecture and would tell li~s which
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they realized in their own hearts to be false. They would admit
honestly to their own selves that during thei: lives on earth they
have had the free will and ample power to choose and to follow
either ofthe two paths, the right or wrong.

Without any doubt. Alla~. the Just is capable of putting them
on the right path; but He gave them the free choice:

And if Allah pleased He would certainly have gathered them all
to guidance. (6:35)

And ifAllah pleased He would have made you a single nation
but that He might test you in what He granted you. So vie one
with another in virtuous deeds. To Allah you will all return so
He will inform you of that wherein you differed. (5:48)

t
They had the power to choose, and those wh:> out of their own

free will chose to disbelieve Allah's messages have used false logic
when· they said to the messengers:

If your Lord had pleased He would have sent down angels. So
we are disbelievers in that which yo~ are sent. (41:14)

Instead of paying heed to the message and using their brains to
judge its truth for themselves, they chose to deny it outright be­
fore even hearing it. and came up with any argument. no matter
how irrelevant. such as to demand that God's message should be
delivered by angels. This persistent, arrogant denial of the- truth
would justifiably qualify them for divine chastisement. In tpe
Hereafter they would say;

Had we but listened or pondered. we would not have been
among the inmates of the burning Fire. (67:10)

Those who close their. minds to the message and blindly follow
the wrong traditions of their ancestors may end up as atheists or
polytheists and in their fatalistic submission declare:,

Had the Benevolent pleased, we would not have worshipped
them (the partners we imagined). They have no knowledge of
this; they only lie. Or have we given them a Book aforetime to
which they hold fast? Nay, they say: We have found our fathers
on a course and surely we are guided by thdr footsteps. (43: 20­
22)

Islam does not let man wander from the right path and then
blame his fate. Had this been the case, Allah's commandments, his
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messages, scriptures and the promise of reward and punishment
would all have been void, and impossible to reconcile with the
Almighty's wisdom and justice.12 Those who try to explain away
their disbelief or misconduct through the workings of fate and
who try to deny responsibility for their evil doing are repeatedly
condemned in the Qur'an:

And when they commit an indecency they say: We found Our
fathers doing this and Allah has enjoined it on us. Say: Surely
Allah enjoins not indecency. Do you say of Allah what you
know not? Say My Lord enjoins Justice; and set your whole
selves (towards Him) at every prayer and call on Him being sin­
cere to Him in obedience, as He brought you into being so shall
you return.
A party has He guided, and another party perdition is justly
their due. Surely they took the devils for patrons instead of
Allah and they think that they are rightly guided. (7: 29-30)

Yet, those who have used the faculties Allah has granted them,
have seen the light and followed the path of righteousness have
indeed qualified themselves for Allah's mercy and rewards
(7:42).

And they say: Praise is due to Allah Who guided,us to this; and
we would not have found the way ifAllah had not guided us.
Certainly the messengers ofour Lord brought the truth.
And they are called: That is the garden you were made to in­
herit for what you have been working. (7:43)

Does this sound fatalistic? Is not divine gcidance absolutely
essential for findirig the right way? For who else is more expert
and a better guide than God? We should not forget the fact that
Allah's guidance is available for everyone, man and woman. And
only a minor effort is needed from the person concerned to tap
this. The faithful do not claim full credit for their good work be­
cause they realize that the divine grace,· besides His guidance, in­
cludes the faculties He created in them and the resources He made
available to them. (16:78)

Those Orientalists such as Bethman and Von Grunebaum who
assumed the Qur'an to preach fatalism were confused by the fol­
lowing verse:

And certainly We have created ;or Hell many of the Jinn and of
mankind, ... (7:179)
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As if they have not heard the rest ofthis verse describing thoseJinn
and men:

... They have hearts wherewith they understand not, and they
have eyes wherewith they see not, and they have ears where­
with they hear not.
TheY are as catde; they are even more astray.
These are the heedless ones. (7:179)

The disbelievers have not sought Allih's guidance nor have they
used the raeu1ties he has granted them. As they did not take
advantage of their intellects, they were worse than the creatures
which had none, namely. the cattle. Can they deny that they had
ample power and freedom to see, hear .nd study Allih's signs?
Did they not willfuDy refrain from doing so?

.An adctitional support for their same misconception was sought
by Bethman and his colleagues in the verse (3:129) rendered ear­
lier. .
When they read that Allih forgives whom he. pleases these Orien­
talists are knocked off balance, causing theiD. to come up with
blasphemous accusations such as that God is a "Capricious power
not bound by the moral law, in no way obliged to give man right
guidance or to reward or punish him according to his work".13

But, with ra~ clear ~g, this verse should· be read
to~with~y otherS in the sarne Book. As ~n example:

Verily AUih does not wrong the weight ofan atom; and ifit is a
good deed He· mul,tiP.lies it and gives from Himself a great re-
ward. (4:-4() . ' ....$ ,

And uit is an evil. deed God forgives the wrongdoer if he
pleases, and chastises uhe pnses. ffHe forgives, surely He is Com­
pa5$ionate, and Merciful; but ifHe chastises surely He is just. God
imposes .the .~ punishment earned by the wrongdoer with his
own free wiD and power. So, where are the grounds for the above
accusations? As it is well known to Muslim scholars that the
Qur'inic verses explain each othert4, so the verse (3:129) should
be~dtQg~~ with:

And that man can have nothing but what he strived for and that
his striving wiD),e seen.· .
Then he will ,be rewarded for it with the fullest reward. And
that to thy Lord is the destiny. (53: 39-42)
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So, there is no caprice but graciousness and mercy, no terror but
comfort and hope, no fatalism but benevolent work and good
faith in the Kind, Compassionate, Generous andJust Lord.

The Islamic conception of predestination is that everything, in­
cluding every individual's nature and behaviour, is fully known to
Allah the Creator, the Omniscient:

And conceal your word or proclaim it, verily He is Knower of
that which is in the breasts.
Would He not Know what He.created, and He is the Knower of
subtleties the Aware? (67:13-14)

Allah does not force man's choice; He guides man who alone·
works out his salvation by faith and good deeds.

The Qur'an versus the Prophet's
teaching

To the author's knowledge and surprise Watt is the only scholar
who imagined the Prophet's Tradition as a "straight even atheistic
fatalism" in drastic opposition to the Qur'an. 15 While the Book ~
theistic and dominated by a faith which h(jlds that the courses of
the worldand ofhuman life are controlled by the Righteous, Com­
passionate Lord, Watt dismissed the Traditions of the Prophet as
tending towards atheism. In his words: "The outstanding fact is
that human life is controlled and fixed; the controlling forces are
mostly thought of as vague, mysterious and impersonal as in the
statement [of the Prophet's]: 'what reaches you could not possibly
have missed you.' .. This, incidentally, is.a mistaken translation, as
will be shown be1oW. 16 Watt thus ascribed what. he wrongly
imagined to be atheism in the Prophet's teachings to the old pre­
Islamic customs of the Arabs which leaked through to orthodox
Jslam.

Unfortunately, two mistakes were made by Watt in quoting
the above saying of the Prophet: one is that he used the wrong
tense, and the other is that he quoted only a part of the whole.
That understandably. led to his vehement accusation against
the Prophet's teachings. For a rational appraisal one should at least
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quote the whole of the Prophet's utterance on this issue. It was
offered as a piece of advice to his young cousin 'Abdullah-ibn­
'Abbas. He said:

o boy; I teach you some words; cherish Allah and He will cher­
ish you. Cherish Allah you find Him always. Seek to get near
Allah at times of ease (by thanking Him), and He will be near
you at times ofhardship.
If you ask, ask Allah, and if you seek any help, seek Allah's
help. Realize that if the nation gets together in order to bring
you harm they will not be able to except by Allah's leave; and if
they congregate to bring you· benefit they will not be able ex­
cept by Allah's decree.
Realize that what has reached you would not have missed you;
and what missed you was not aimed at you. And know that
success comes with patience, that relief comes with affiiction
and that with hardship is ease. 17

Now, where in this Tradition did Watt discern atheism or fatal­
ism? And where did he perceive a contrast with the Qur'anic
teachings? For the Book says:

And if Allah touches you with affiiction there is none to remove
it but He; and if He intends good to you there is none to repel
His grace. He brings it to whom He pleases of His servants, and
He is the Forgiving, the Merciful. (10:107)

And when the spirits of the Prophet himself were at their lowest
ebb, did he not receive this revelation?

Verily with the hardship comes ease;
With the difficulty is surely ease.
So when you are finished work hard,
and to your Lord be devoted. (94:5-8)

Rather than preaching fatalism or atheism, the above advice of the
Prophet's to his cousin displays optimism, immaculate monothe­
ism, courage, perseverence and above all a strong faith in Allah,
the Compassionate, the Merciful.

The faithful Muslim finds fatalism in neither the Qur'an nor the
Traditions of the Prophet. The Prophet was quoted to have said
that man, by his sins, deprives himself from some of Allah's
provision. 18 This teaching is in harmony with the verses rendered:
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Is it not clear to those who inherit the earth after its (former) re­
sidents that if We please We wouldaffiict them for their sins.
(7:100)

And thy Lord would not destroy the towns unjustly while their
people are good doers. (11:117)

Among the Qur'anic and the Prophet's teachings it is said that
one's regret and repentance for one's wrong improves one's con-
ditions in this world and the next. .
For instance:

Ask forgiveness of your Lord, surely He is ever Forgiving. He
will send down upon you rain pouring in abundance, and help
you with wealth and sons, and provide for you gardens and
provide for you rivers. (71:10-12)

The Prophet was quoted by Ibn-'Abbas to have said that whoever
supplicated for Allah's forgiveness, would be granted relief from
every agony and good which he might not expect. 19 However,
the Prophet did condemn the fatalist attitude shown by some idle
Muslims in his time who did nothing but claim to have good trust
in Allah.

Reading the Qur'an and the Traditions of the Prophet, and
understanding their phraseology one easily discerns the complete
harmony existing between both of their teachings. No wonder
the Qur'an repeatedly enjoins the believers to "Obey Allah and
His messenger" (8:20), and to "Believe in Allah and in His mes­
senger" (7:158). Had there been a contrast or a discrepancy be­
tween the Traditions and the Revelations there would have been
no point in such injunctions. If the contrast Watt imagined had
been true, obedience to the Prophet would have meant ipso facto
disobedience to the Qur'an. And how could the sources of divine
power from outside this world referred to by the Prophet sound
anything but mysterious to Watt and others?

The only explanation which may be offered for Watt's miscon­
ception is that he, perhaps understandably, could neither have co­
vered the whole volume of the Prophet's Traditions nor could he
have achieved a comprehensive grasp of the Qur'anic views on
such a manifold subject.
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Conclusion
Man can rightly be described as a member of a community, a de­
scendant and an ancestor ofgenerations, a link in a long chain and
a creature in a universe, His will can no doubt be stated as free,
but his freedom can never be claimed as absolute in all respects
nor extending beyond time and space. The freedom is naturally
bounded by certain limits.

This fact sho~l1d by no means be a source of shame, disgrace or
anxiety, for the simple reason that the range of man's freedom is
amply proportionate to the scope ofhis mental and physical capa­
cities which, although being sometimes a source of pride, are in­
evitably circumscribed.

One should not. expect a comprehensive opinion to be defined
in black and white on such a manifold subject as free will and pre­
destination. The subject has exercised the minds of untold num­
bers of thinkers down the centuries. After. all, this theme relates .
not only to man's whole life but to his destiny in the Hereafter
as well. The Qur'an condemns the attitude of fatalism as a misuse
of man's intellect and an unjustifiable excuse put forward by
wrongdoers for evading their responsibilities. At the same timeit
cultivates a mature· standpoint· towards this world and the next, a
sense of man being a creature both fully responsible to, and de­
pendent upon, Allah, the Compassionate, the Merciful.
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Chapter 14

The Qur'an and the
Metaphysical WarId·

Not aU things in existence are perceptible to our senses. There are
things in this world which we cannot see, hear, touch or smell,
yet they have long been proven to be among the realities we rec­
ognize. The more we learn, the more we become aware of the ex­
istence of creatures, elements and media which may seem new to
us although they have long been there. As an instance, two cen­
turies ago people would not have believed that germs or viruses,
electromagnetic waves, or the ionosphere existed. Of course, the
scope of knowledge has expanded tremendously in the last few
decades, but this expansion has been limited to the physical world.

Information about the metaphysical world cannot be acquired
through our senses by physical experimentation. Its source is di­
vine revelation either· relayed by prophets or through the inspired
flashes of other-worldly perception experienced by saints and
mystics. Those who.follow other channels in search ofknowledge
about the ~etaphysical end up with nothing but mere conjecture.

The su~aturalworld is· much more extensive than our lim­
ited ma~!. For instance, in the physicil sense man is defined
by his b6ay and the phenomena operating within it. Whereas in
the metap~ysical sense man is not only a mere body, but he p0s­
sesses a sOUl, a spirit as well asa heart. This metaphysical heart is
not the organ which pumps the blood through the lungs and the
rest of the body; it is the centre of passion, love, hate, affection,

. longing, anger, happiness and sadness.

20S



The Sublime Qllr'all alld Orimtalism

The spirit (ar-roul,)
•

By "spirit" is meant the being which when associated with the
body signifies life and which when it departs leaves the body
lifeless. The difference between life and death for a person, an
animal or a plant is drastic, to say the least, although the physical
differences between the body just before and after death may be
imperceptible..What caused the vitality ofevery bodily function to
cease? What cut the person off from his immediate surround­
ings, from the rest'of the world? He ceases to see although his
eyes remain wide open, he hears no more despite his ears being in
as perfect condition as just before. Although his sense nerves and
sensorium are still there almost intact, neither touch,· prick or
blow can he feel.

What is this spirit which is such a well-spring of vitality? Most
admit its existence but no one except God knows its substance.

And they will ask you concerning the spirit,
say: The spirit is by command ofmy Lord;
and ofknowledge you have been vouchsafed
but little.. (17:85)

The soul (an-nafs) and the heart
(al-qulb)
As the only thinking being on earth it follows that man alon" is
entrusted with a sense of responsibility. The state of being aware
of his soul and seeking to know its capabilities '. an essential step
as he embarks on the spiritual path in his search for knowledge of
Allah. Man's physical needs of eating, sleeping, propagating and
his other primitive instincts, he shares with the animal kingdom.
It is his higher faculties that set him above the brutes. The highest
faculty is reason, which enables him to contemplate the Divinity
and His attributes.

The brain, the senses and all the physical capabilities of man are
the instruments and· tools at the disposal of his soul for achieving
happiness in this world ~nd the next. Each of man's senses has it~

respective delights. The eyes' pleasure is in observing the beauties
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of nature in scenery and in the faces of persons close to one's
heart; the ears' joy is in listenm. teharmonious sounckand melo­
dies. For he, or she, who seeks knowledge of God the. exquisite
delight of the soul is in perception of the truth, and its extreme
felicity would be in the contemplation of God and being in His
presence. A man who lacks interest in the pleasures of his soul is
depriVing himself of great bliss. It is even worse thaneradi­
cating hearing and seeing from his senses.

A person who allows his earthly desires to dominate him and
neglects his soul by aIlo~g its faculties to rust, can only be the
loser in this world and the ne"t (91:7-10):

And whoever is blind in this (worl~ to his spiritual needs) he
will be blind in the Hereafter and further away &om the path.
(17:72)

Whereas those who have nourished their souls With faith and
righteousness Will enjoy serenity and happiness in this· world and
in the next (72: 13).

The heart, the centre of feeling and passion,·was described by
al-Ghazily, the great Muslim mystic, as having a window over­
looking the unseen world. 1 The more man purifies himself from
carnal passions andconcenrrates his sotil's attention on Allih's
messages and creation, the more conscious of, and responsive to,
the spiritual world he win get. His heart will be dearer and more
receptive, like a brightly polished mirror briniantly retlecting the
incoming divine light. Evil and wrong cast opacity on the heart
and cloud the mirror.

In the words ofa contemporary Sufi, as the moon transmits in­
directly the light of the sun to the darkness ofnight, '~nalogously

the heart transmits the light of the spIrit to the darkness of the
soul. But it is the moonlight that is indirect; the moon·itse1f, when
it shines in the night sky, is looking directly at the sun and is itself
not in night but in daylight."2 This symbolism reveals the trans­
cendence of the heart and explains what is meant when it is said
that the heart is the faculty of direct spiritual vision. But in fallen
man this faculty is veiled. By hisaets, man's heart, not Iris eyes,
turns blind (22:46):

Nay, what they have been earning is rust upon their hearts.
Nay, surely they are on that Day debarred
from their Lord. (83: 14-15)
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The cure and comfort for the heart lie in remembering Allah,
invoking his rwne and meditating on his signs:

Those w~ believed and whose hearts. find tranquility in the
remembrance ofADib,
Verily in the remembrance ofADib do hearts find tranquility.
Those who believe and do good, Joy is for them and bliss
(their) journey's end. (13:28-29)

Those who attend to their hearts' perfection will be the felicitous
in the Hereafter:

The Day when wealth and sons avail not (anyone) save him
who comes unto Allah with a sound heart. (26:89)

Death~ the grave
Each soul has its appointed term in this world ending in death, the
homecoming to Allih, the Creator. With death, the soul loses
control over the body which begins to decay. The soul can earn
no more, neither good nor bad. It takes the first step into the
metaphysical world and starts to perceive its new environment to
a degree no more limited by the physical senses of the body.
The process of death is depicted in the Qur'in as taking place
gradually throughout the body. The soul becomes detached from
the people around it, although its fleshly envelope is physically
still in dleir lllidst. No one of them can possibly put the soul back
into association with the body.

Why then when it comes up to the throat,
and you are at that moment looking,
and We are nearer untO him than you but you see not,
Why then if.you are not in bondage (unto Us)
Do you not force it back ifyou are truthful? (56:83-87)

Death is· expressed in the Qur'in as the ..Certain Truth", the
"True Certainty" (15:99), or the "Return" (96:8). A man or
woman is not described as dying but as "receiving" or "having
death come to him [or her)", ~'to be hit by the calamity of death:'
or "to be fulfilled by death" (2:132; 4:15).
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He is the Dominant over His servants;
and He sends guardians over you, .until when death comes unto
one of you Our Mcsscngen will cause him to fulfiD (his term)
and they negleq DOt. (6:61)

According to Islam death is not the end - far from it - it is the
beginning of the Hereafter. After death, man clearly perceives the
value ofbis work on this earth, whether good or evil,md be sees
the a'eward or~entawaiting him.

Resurrection
As one ofthe basic bclicfsoflsJam, despite being denied by disbe­
lievers old and new, the theme of resurrection and judgement frc­
quendy recurs in the Qur'in. Logic is persistendy employed, as
man is invited to ponder and sec for himself:

Does not man sec that We have created him from a small
life--germ, then lot he is a nwrifest opponent.
And he strikes out a similitude for Us and bas forgotten his
own creation. .
Says he: Who will revive the bones when· thcyhave rotted
away?
Say: He will revive them Who brought them into existence at
first, and He is verily Knower ofevery creation.
Who has appointed for·you fire from the green tree and. behold
you kindle froni it.
Is not He Who created the heavens and the earth Able to create
the Iilce of them?
Aye that He is! and He is the AlJ-Knowing Creator.
For His command when He intends a thing is only that He says
unto it: Be, and it is. . .
Therefore, Glory be to Him in Whose hand is the dominion
over all things. Unto Him you will be brought back. (36: n­
83)

Yet the disbelicven of old imagined the resurrection to be im­
possible once the body bad decayed and the bones had turned into
dust. Those oftoday can have much less excuse since the Qur'inic
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truth bas now been repeatedly corroborated by scientific evidence.
It has been preven that even while alive, some of man's tissues die
to be CPDtinuously rcplacedby new ones. His hair falls out to be
graduaDy:ltnewed roughly once every six years.

With death, even if the dead body is_cremated, not one atom
vanishes by the chemical rea~ons of burning; It merely becomes
combined with other atoms such as tholCof atmospheric oxygen.
In the subsequent reactions. in the atmosphere, the soil, plants,
animals and others, the atoms exchange affiliations with one
another but every individual atom with its ever spinning electrons
remains inexistence. It is th~ within the dominipn of Allih and
at his command (50:4). He knows where each and every atom is
and to what it belongs:

Noe an atom's w~ght. or· less thail that or greater, escapcth
HiDt-ilathe heavens or in the earth, but it is in a clear record.
(34:3)

After aU. are noe sleep and waking-up pcrpccual- reminders to us
that we shall die and then be brought back to life? "How wonder­
ful is death and his brother sleep!" (Shelley):

Itisahnost unbelievable to see writers like the Rev. Menezes
ridiculing the Qur'inic teachings about death and resurrection,
dubbing them as ..the most absurd notions especially when we
consider that many people are burnt or d~voured by wild
beasts.,,3 The Reverend Menezes has evidendy overlooked the
two importaDt -passagei in the Bible which speak so emphatically
oflife after. death (lsa. 26:19; Dan. 12:2):

.And many of them that sleep in the dust of the earth shall wake,
SODllC_to c\pCrlasting life and some to shame and everlasting con-
tempe. (Dan. 12:2) -

We also find in Dr Moody's Life after Life" aieontemporary West­
ern aflira.Uldon- of life after death in the evidence collected from
those whO bad actually been pronounced cli'nica1ly dead but who
rcturnedto tCstIfy-to the afterlife.

AnyOne whedenies the life after death may be asked a simple
question and be invited to reflect on it. In your previous stage of
life, as • tmbryo in your mother's womb, if you were
approached somehow and told that after a certain period of time
you would come out and be able to fill your lungs with fresh air.
to see various lights and hear various sounds coming from far
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away, to eat independently a variety of food, to walk on your
own feet, even .to travd over distances millions of. times the
dimensions of the womb you are curled in and to be completely .
independent·oCit. would you have bdieved all these facts then?

Resurrec:tictnand sathering of mankind are elaborated on in
numerous passages of the Qur'an (36:49-53; 50:20-29). The day
of teS\lrrCcticm 's~all be extremely long. far longer than days of
this·wotld; it $haD be thousands ofyears Ions (70:1-3). The earth
shall be violently shaken. the graves shall be scattered open, the
...... the moon and the 'stars will no more have their present pat­
~ which is suitable for this world (81:1-3; 82:1-4). A time
when the sun shall be folded up. and when the stars shall bedim­
med and· when the earth shaD be shaken ·with its final earthquake
yidding up. its burdens. On that· day .the mountains shall be
moved like carded wool, and mankind shall come forth from their
graves and be as thickly scattered moths (SiiNlu 81, 99, 101). Peo­
ple shall find themsdves in an absolutdy different environment
during this hard and excremdy Ions day. There. friends and rela­
tives shall recognize each· other. but everyone shall have. terrific
apprehensions of his own, sufficient to consume all his thoughts
(80:24-27):

On the day when every soul will find present whatever it has
done of good: and that whim it has done ofevil it would wish
there were a long distance separating it.
And Allah cautions you against His (retribution); and
Allah is Compassionate to the servants. (3:29)

Judgement'
The scene is vividly depicted in the Qur'in:

And We will gather mankind together and We shall not leave
anyone of them.
And they shall be set before thy Lord in distinct order. Now
you are come unto Us the same as We aeated you the first
time. but you claimed that We will not perform our promise.
And the book (wherein everyone's actions are recorded) shall be
laid; and yo-.1 shall see the wicked in great fright of what-is (re-
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corded) in it, and they say: Doom to us, why does this book ..
omit neither a small action nor a great one.
And what they had done they found present.
And your Lord is never unjust to anyone. (18:47-49)

And We WiD Set up a just balance on the· day of Resurrec:tion
so no soul will be wronged in the least; .
and if there be the· weight ofa grain of a mustard seed We will
bring it; and suftic:ient are W~ to take account. (21:47)

On that day, the righteous shall be honoured and given their
boob in their· right hands; they shaH be c:allcd to an easy account
and shall turn to their &milic:s with joy• But those who have com­
mitted .wrong. in this world without repentance shall be given
their boob in hUmiliation; they will wish they had never received
their boob nor had· bccft raised from the dead. Their riches and
power ofthis world shall be ofnoam to them (69:18-29; 84:9-15)
On that day, no soul shaH be able to give or take any credit from
aaothcr soul. nor even intem:de on its behaI£ .No parent will be
able to avail himself of his smJ nor will the child be able to avail
himselfofhis parent (31:33).

Every soul will scrutinize what it has achieved in an attempt to
assess its destiny; but there Will be DO friend, no helper, DO sym­
pathizer, no patron except AlJih.

Those who disbelieve, even if they had all that is in the earth
and the like of it with it, to ransom themselves th~th from
the chastisement of the day of Resurrection, it would not be
accepted from them; and theirs is a painful chastisement.
(5:36)

.Even the members- ofone's body will be evidence and bear wit-
ness for or against one's work in this world:

That day We shall sql their mouths, and their ~nds will speak
to Us, and their fecf will bear witness as to what they earned.
(36:65)

And they will say to their skins; Why bear you witness against
us? They will say: AIbh Who makes everyth!ng speak has made
us speak. and He created you at first and10 Him you return.
ADd you did nOC hide lest your ears and your eyes and your
skins should bear witDess against you, but you thought that
Allah knew not much of what you did. Ancl that your (evil)
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thought which you entertained about your Lord ruined you so
have you become ofthe lost ones. (41:21-23)

After each soul has received its sentence. the wretched con­
demned win be herded to Hell, and the rejoicing righteous will
be led to Paradise (39:71-75).

Hell-fire
Nowadays it is unfashionable in some circles to believe in Hell,
but its existence for Muslims is very real. As depicted in ,the
Qur'an, it is awful beyond imagination.

And what will convey to you that which crushes to pieces? (It
is) the fire of (the wrath of) Allah kindled (to a bbze).
That which leaps (right) over the hearts.
It shall be closed in on them in columns outstretched. (104:5-9)

It is the fire, whose fuel is people and rocks which is prepared
for the disbelievers. (2:24-)

We have prepared for the disbelievers fire which will hem them
in. If they implore relief they will be granted a water like mol­
ten brass that will scald their faces. How dreadful the drink and
how uncomfortable their abode. (18:29)

As for those who disbelieve, for them is the fire of Hell; they
are not completely destroyed so they would die, nor is its tor­
ment lightened for them. Thus We punish every ingrate.
And they cry for help there; Our Lord, release us, we will do
right. not (the wrong) that we used to do.
Did We .not grant you a life long enough for him who rct1ceted
to· reflect therein?
And the warner came unto you.
Now taste, for evU-doers there is no helper. (35:36-37)

Those who deny the Qur'anic description of Hell may be re­
minded of the intense heat inside the earth's core, as well as inside
the. sun where thetempcratures reach the order of millions of de­
grees; these are hard facts for everyone to measure. The faithful
believe in the reality of Hell and seek refuge in Allah's mercy and
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guidance so that they may do good and Allah may accept them
into Paradise. This is one of the basic articles of faith in Islam.

Paradise
The abode offelicity is the generous reward for the pious believers
from their Lord, the superlatively Just and Generous. Paradise is
described in the Qur'an in the plural, as gardens of unimaginable
beauty and delight:

And those who believe and do good, We shall n:take them enter
gardens in which rivers flow, ,to abide therein for ever. It is
AJIih's promise in truth; and who is more truthful in word than
Allah? (4:122)

Faces oil that day will be happy, gladfor their striving. In alof­
ty 'garden, wherein you will heat no vain talk. Therein is a
fountain flowing, therein are thrones raised high and drinking
cups ready plaCed and cushions set in rows, and carpets spread
out. (88:8,...16)

On thrones inwrought, reclining on them facing each other.
Round'about them will go youths never altering in age, with
goblets and ewers· and a cup of pure drink. They are not
affected with headache thereby nor are they intoxicated.
AfJd fruits that they choose, and meat offowl that they desire.
And pure, beautiful ones, like to hidden pearls.
A reward for what they have been doing.
They hear therein neither vain nor sinful talk, but only the
saying: Peace! Peace!. (56:15~26)

Paradise represents the pinnacle of happiness and enjoyment and
the supreme reward for the believer. But all the varied pleasures
will pale into insignificance when compared with the exquisite joy
orhaving pleased God, ofbeing in his presence and being address..
ed by him (36:58):

Allah has promised to the believers, men and women, gardens
wherein flow rivers, eternally abiding therein, and goodly
dwellings it gardens of Eden;
and greatest ofall is Allah's goodly pleasure.
That is the grand achievement. (9:72)
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Angels
These are non-physical creatures endowed with life, speech and
reason. They neither rest, eat nor propagate. They never disobey
Allah in whatever he commands them. Only He knows their num­
ber, has assigned a duty to each and has graded their hierarchy.

Praise be to Allah, the Originator of the heavens and the earth,
the Maker of the angels messengers with wings two and three
and four.
He increases in creation what He pleases.
Surely Allah is Possessor ofPower over aU things. (35:1)

The wings of angels as described in the Qur'an are not physical
like the feathered wings of birds, because angels are supernatural.
Islam categorically disagrees with the practice ofdepicting them in
the form of winged beings, seraphims or infant cherubims as seen
on the walls and ceilings of churches and, of course, in paintings.
It also absolutely rejects the assumption that angels are feminine as
held by some other religions and by the disbelievers of the
Prophet's time:

And they make the angels who are servants of the Beneficent,
females; did they witness their creation? (43:19)

Among the duties performed by angels ,are those celebrating the
praise of God (7:206), recording the deeds of every individual
(50:18), praying for the believers (32:11), and delivering divine
messages of good tidings to them in this world and the next
(40:7), and then coming as the harbingers ofdeath.

Those who say our Lord is Allah then continue in the right
way, the angels descend upon them saying: Fear not, nor be
grieved, and receive good tidings of the garden which you were
promised. We are your patrons in this world and in the Hereaf­
ter and have therein what your souls desire and you have there­
in what you ask for. A welcoming gift from the Forgiving, the
Merciful. (41:50-52)

The archangel who delivered the scriptures to Moses, Jesus and
MuJ:tammad is mentioned in the Qur'an by the name of Gabriel,
and is also referred to as the "Spirit of Holiness", the "Holy Spir­
it" (6:102), the "Faithful Spirit" (26:193), or "the Spirit" (78:38)..
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Gabriel is the "Holy Ghost" who delivered the good tidings from
Allah to the Virgin Mary (19:17).

Jinn
These constitute another order of beings normally imperceptible
to our senses; they are of both sexes. Those among them who be­
lieve used to follow divine revelations of which the Qur'an is the
latest. The disbelieving)illll are devils, "Satans" (Sr. n). Among
the first Jinn was the one named .Ibis, or Satan, who disobeyed
Allah's command to pay homage to Adam, and subsequently in­
duced Adam and Eve to commit the sin by eating of the prohi­
bited fruit (2:34-37).

A lJ1isconception held by several Orientalists.is that Satan was
originally an angel before being cast out of Heaven for not paying
homage to Adam.5 The Qur'anic statement about this problem is
crystal clear (18:50). Iblis was of the Jinn, although the injunction
ofhomage was issued to him as it was to the angels. Other Orien­
talists .reject the concept ofJinn outright as fantasies, the absurdity
of which was apparent to "intelligent minds".6 Had these
Orientalists been with us today they would probably have rejected
many modem scientific achievements with their same materialistic
logic. Certain writers, overlooking the fact that the divine origin
of the monotheistic faiths is the same, have confused Jinn with
angels, assuming that angels were aeated out of fire and thus
assigned to them corporeal functions. 7

Conclusion
Belief in· the unseen is a fundamental principle of the heavenly
faiths. It is the line of distinction drawn between faith and disbe­
lief. It also admits the fact that the universe is infinitely more vast
and manifold than what is apparent to sentient man. Those who
do not recognize the. supernatural as fact may end up' rejecting
God himself and thus deprive themselves of divine guidance and
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grace. This guidance is always available for the faithful and is best
illustrated in the verse:

This is the Book, no doubt about it. A guidance to the pious,
who believe in the unseen and perfect their prayers and from
what We have provided them they spend. (2:1)
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Chapter IS

General Conclusions

The above survey of Orientalists' views on the Qur'an together
with the study of the relevant verses clearly illustrates three salient
points. The first is that, with a few exceptions, the opinion
generally held in the West about the Qur'an is hardly realistic.
Secondly, numerous Orientalists have unhesitatingly put forward
conjectures before studying the sacred Book in detail, and
without adequate care or sufficient depth to justify their ostensibly
authoritative statements.

The third point is the unanimous agreement among all the wri­
ters cited, independent of their diverse backgrounds and beliefs, as
to the unquestionable authenticity of the MUi-~af available to
everyone today. Its content and context are the same as the text
left by the Prophet Mu1).ammad to his companions when he died.
Not a single Siirah, verse or even a single word. has been changed
or claimed to have been changed with supporting evidence. The
arrangement of the text has also remained the same ever since it
was first revealed. However, the difference between their textual
and chronological orders has led to confusion on behalf of a few
writers who have tried in vain to rearrange the Siirahs according to
what each thought to be correct. They came up with diverse re­
sults which exacerbated their confusion, overlooking the basic fact
that the revelations were never intended to follow one another in
the Mu!-1}afin a chronological sequence.
- The authenticity of the text and its absolute immunity from
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even the slightest modulation over such an extensive period of
time is surely a miracle which should induce the deepest reflec,..
tions. The same period has witnessed so many drastic changes in
societies, their languages and customs. Some civilizations have
flourished while others have faded and decayed. The Muslim
world itself is by no means an exception. After its initial
tremendous growth in the first few decades of the seventh century
into an extensive empire, its ruling centre shifting from Medina,
to Damascus, to Baghdad, to Istanbul, many of the provinces de­
veloped' into satellite states and eventually became completely in­
dependent. Most parts of the Muslim world have undergone wave
after wave of invaders, foreign occupations and rulers. There are
now countless political parties and religious sects. Some com­
munities have severed their ties with the Arabic tongue - the lan­
guage of the Qur'an - and started,;writing in Latin after genera­
tions of Arabic calligraphy. Antagonism, strife and even open war
have repeatedly flared up between erstwhile brethren in one or the
other part of the Muslim world. Despite all this, the MU!-~af is
still there readily available in its unique original text.

The miraculous nature of the Qur'an is by 00 means limited to
the preservation of its original text over all those centuries. The
enchanting literary style, as recognized by linguistic authorities
among the born Arabs, is clear, moving and breathtaking, yet,
undisputably inimitable. Understandably, this fact cannever be
appreciated by thpse Orientalists who have either never read the
Book except in translation or read the original text before ade­
quately grasping the language.

The Qur'anic miracle that is still shining through many screens
of translation and can be visualized by non-Arab readers is its sub­
ject matter. Having conceded that no translation can do justice to
the sublime literary style of the original, the translator, if he is
careful, can convey some of the· miraculous nature of the ideas
promulgated. This is supported by two impressive observations
made by specialists in physical sciences. l Firstly, there is the com­
plete absence of contradiction between the Qur'anic statements
and established scientific facts; this is in rather striking contrast to
other sacred books. The Qur'an was aptly described by Bucaille
when he said, "It does not contain a single statement that is open
to criticism from moe 'rn science. "2 The other observation is the
presence of several Qur'anic verses which hint at scientific nat.ural
phenomena we now see around us. These were never discCivered
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or even conceived until many centuries after the time of revela­
tion,

These two important observations prove two facts. First, the
allegation so often echoed by multitudinous Orientalists that
Mu~ammad composed the Qur'an with the assistance ofJewish or
Christian sources is categorically false. If that were the case the
Qur'an would not be SO immune from flaws and so different from
the Bible. Had the Prophet been the author of the Qur'an yet
helped by a Jewish or a Christian source he would naturally have
followed biblical lines. What would have induced him, for inst­
ance, in his several refer~nces to Jesus, to avoid referring to his
paternal genealogies, which incidently differ in Matthew's from
Luke's Gospel? How could Mul;1ammad have been aware of the
contradictions between the Yahvist and the Sacerdotal texts of the
Old Testament and so evade them when narrating to Noah and
the Flood? And when describing the Exodus what would have in­
duced him to elaborate on the death of the Pharaoh? He added in­
formation about saving the Pharaoh's body from being swept
away by the sea and keeping it as a sign for subsequent genera­
tions, which information is not to be found in any other scripture.
How could MuJ::aammad have possibly learnt about it all~ The
other fa<.t to be appreciated is that the Qur'an could not have been
written by any mortal including Muhammad himself, because no
man fourteen centuries ago could have been in a position to have
known, guessed or conceived the scientific facts clearly under­
stood by the Verses as explained in Chapter 2..

The extreme wealth of ideas promulgated, emotions aroused
and meanings expressed by the clear yet inimitable style, coupled
with the pure undisturbed consistency of the Qur'an and the com­
plete absence of any contradiction between it and established sci­
ence put the sublime Qur'an above all other books. In conclusion,
maybe the most appropriate way to describe the Book is to quote
it referring to itself:

Alif, Lim, Mim, that is the Book, no doubt about it, a guidance
for the pious who believe in the unseen, keep up prayer and
from what We have provided them they spend; and those who
believe in what was revealed to you and what was revealed be­
fore you and of the hereafter they are certain. These are on a
guidance from their Lord and they are those who are felicitous.
(2:1-5).
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Appendix I

Transliteration of Arabic Words
Every language has its own peculiarities. Among those of Arabic, and re­
levant to the subject in question, some consonants, the long vowels and
the diacritics are to be noted.

THE ARABIC CONSONANTS

Fifteen consonants correspond almost directly to English ones; Hence
. they need no special transliteration. These are:

Arabic letter
ba
ta
jeem
dal
zay
sin
fa
bC
lam
mim
nun
ha
waw
ya
ra

EaSlish letter
b
t
j
d (as in "doubt")
z
IS (as in "lesson", s in "say" but not s in "rise")
C
k
I
m
n
h (as in "hat'')
w
y
I' (rolled like the Scottish, not fricative as in south­

ern England).

There are three more Arabic consonants, and the corresponding sound of
each is produced by the combination of more than one English letter.
These are:

An:bic letter Transliteration Sounds like
tha th th in "thing"
dhal dh th in "this"
shin sh sh in "show"

We should notice that in Arabic, if the ha follows the sin in a word both
letters keep their respective sounds; they never sound like the English
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combination Ih. They would therefore be transliterated with a hyphen
separating them.

The remaining consonants in Arabic have no directly corresponding
sound in English. They can only be approximated:

Arabic letter Transliteration
hamah

~ ~

am. kh
fa4 ,
4-4 4
ta t
4ha 4h

"ain

ghain gh

qaf q

Approximated Sound
a glottal stop, rather like Cockney
t in "bottle"
with a sound like an exaggerated
stage whisper hal
like the Scottish ch in "loch"
as in "salt" but thicker and more
accentuated.
thick accentuated dd in "ocld"
as in "task" but much thicker
differs from the th in "this" as the
tongue touches the teeth ridge
rather than the front teeth
differs from the glottal stop. Its
sound is produced at the back of
the throat similar to that when
retching
like the French I' in "Paris" but
rather articulated
distinct from the English q as it is
produced much further back in the
throat

In retUrn for these consonants, which are usually so difficult to pro­
nounce for English speaking people, the Arabic alphabet does not contain
a p or a v. The sound of x is represented in Arabic by a kaf followed by
a sin.

Also, there is no letter in Arabic corresponding directly to'the c. It may
be considered by an Arabist as strangeiy superfluous. When it se-unds like
a k as in "cat" it corresponds to a k4j, and when it sounds like an s as
in "nice" it corresponds to a sin. A somewhat similar argument may ap­
ply to the case ofg. The corresponding Arabic jim sounds like the j and g
in "judge", but not like the g in "good". This pronunciation is only an
accent in some provinces.

In Arabic, each letter has its particular sound. There is nothing like the
gh of "thought" or "weight". An Arab would wonder why "rough" is
notspelt "ruC'.

In Arabic lettering the dots play a very important role. But for the
dots, the ba, the ta, the nUn, the ya, for instance, would look the same,
and the clal and the thai would look identical.
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ARABIC VOWELS

There are short and long vowels. Only the long ones are represented by
proper letters:

ii

i.

Transliteration
i.

waw

Approximated Souncl
, prolonged a as in "far" rather

drawled
sounds like a .prolonged u in
"put" or like the 00 in "moon";
but not like the 0 in "ton" or the
u in "bat"
sounds like the ee in "deep" as
distinct from the i in "dip"

In addition to sounding a long vowel, each of these letters cali sound like .
a diphthong, depending upon the diacritics. Thus, the waw can sound
like the ou in "shout"; and the yalikethe i in ·'wide".

The short vowels are indicated only by diacritics. For instance, the
short a (as in "hat"), and the Ii as in "bat" would both be represented by
a horizontal dash above the preceding consonant in each case.

The sounds of0 as in "hot" and u as in "put" are both represented by
thesamediacritic. Also, theshortiin"pin"and theeasin"pen"arerepresent­
ed by the same diacritic. The same English letters are used in the translitera­
tion in this book.

Arabic letter
.lif

EXAMPLES

Fo'id, with its glottal stop and prolonged i it should sound quite distinct
fromfoad or "food".

1!4SS4" with the articulation of the Arabic ~ and the hissing lin it is not
the same as say 1r4s4". .

~/it with thc thick whistling f8\f and the prolonged i it sounds quite
different from u/dt, which would be close to "salad".

Wdlid should sound like "",Iud rather than wdlid or "wallet".
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Order of the Qur'anic Siirahs

ND. SiirtJh Correct ArrtJngtmtnt suggested by
in Title ChronD-
the logictJl Rodwell JtJfny Muir Noldeke

Mu!-tmf Order

1 TheOpcner 5 8 6 48
2 The Heifer 87 91 54 uncertain 91
3 The Imran 89 97 2-10 A.H. 97

Family
4 Women 92 100 59 uncertain 100
5 The Table 112 114 60 6-10A.H. 114
6 The Cattle 55 89 81 89
7 The Peaks 39 87 91 87
8 The Spoils 88 95 2A.H. 95
9 Repentance 113 113 The last 113

(114)
10 Jonah 51 84 79 84
11 Hiid 52 75 78 75
12 Joseph 53 77 49 77 77
13 Thunder 96 90 89 90.
14 Abraham 72 76 80 76
15 The I;:Ijjr 54 57 40 62 57

Valley
16 The Bees 70 73 46 88 73
17 The Night 50 67 44 87 67

Journey
18 The Cave 69 69 41 69 69
19 Mary 44 58 50 68 58
20 TaHa 45 55 39 75 55
21 The Prophets 73 65 86 65
22 Pilgrimage 103 107 85 107
23 The Believers 74 64 84 64
24 The Light 102 105 5 A.H. 105
25 The Criterion 42 66 74 66
26 .The Poets 47 56 38 61 56
27 The Ants 48 68 70 68
28 The Stories 49 79 83 79
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,
No. Surah Correct Arrallgemellt slfggesttd by
in Title Chrollo-
the logical Rodwell Jeffery Muir NOideke
MUf-~af Order

29 The Spider 85 8] 90 8]
30 The Romans 84 74 47 60 74
3] Luqman 57 82 48 50 82
32 Prostration 75 70 45 44 70
33 The Allies 90 ]03 uncertain 103
34 Shiba 58 85 49 85
35 The Angels 43 86 66 86
36 Ya Sin 4] 60 42 67 60
37 The Rangers 56 50 37 59 50
38 Sad 38 59 73 59
39, th~ Throngs 59 80 45 80
40 Forgiver 60 78 72 78
4] Elucidated 61 71 53 71
42 Counsel 62 83 7] 83
43 Ornaments 63 6] 76 61
44 Smoke 64 53 58 53
45 Cowering 65 72 57 72
46 The Dunes 66 88 64 88
47 Muhammad 95 96 uncertain 96
48 Victory ]11 108 53 6A.H. lOS
49 The Inner ApartmentslO6 112 uncertain 112
50 ~af . 34 54 56 54
5] The Blowing 67 43 63 39

Winds
52 Mount Sinai 76 44 55 40
53 The Star 23 46 25 43 28
54 The Moon 37 49 36 48 49
55 The Compassionate 97 48 40 43
56 The Inevitable 46 45 4] 4]
57 Iron 94 99 uncertain 99
58 She Who Argued 105 106 uncertain 106
59 The Crowding 101 ]02 4A.H. 102
60 The Tested 9] 110 7 A.H. 110
61 The Column 109 98 uncertain 98
62 Friday 110 94 uncertain 94
63 The Hypocrites 104 104 65A.H.. 104
64 Requital 108 93 52 82 93
65 Divorce 99 ]01 uncertain 101
66 Prohibition 107 109 ]-8 A.H. 109
67 Kingship n 63 42 63
68 The Pen 2 17 ]5 52 18
69 The Indubitable 78 42 5] 38
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. Nt). Sii,ah Correct Ammgtffltnt suggested by
i" Title Citro".,.
the logiUJI Rodwtll JtJfny Mui, Niildelee
MMf-I}GJ Order

70 The Ways of 79 47 37 42
Ascent

71 Noah 71 51 43 54 51
72 TheJinn . 40 62 6S 62
73 The Unwrapped 3 3 20 46 23
74 The Cloaked 4 .2 2 21 2
7S Resurrection 31 40 33 36 36
76 Man 98 52 35 52
77 TheWcndcd 33 36 29 34 32

Winds
78 The Tiding 80 37 30 33 33
79 The Snatchers 81 35 28 47 31
80 He Frowned 24 24 14 26 17
81 The Folding 7 32 24 1:1 1:1
82 DisintegratiQll 82 31 23 11 26
83 The Cheaters 86 41 32 37
84 The Splitting 83 33 26 28 29
85 The Constellations 1:1 28 19 31 "22
86 The Bright 36 22 12 29 15

Star
ff1 The Most High 8 25 16 23 19
88 The Overwhelming 68 38 31 25 34
89 Dawn 10 39 32 14 35
90 Hometown 35 18 8 15 11
91 The Sun 26 23 13 4 16
92 The Night 9 16 7 12 10
93· The Foratoon 11 4 10 16 13

:.~~
12 5 9 17 12
28 26 17 8 20

96 TheCiot 1 1 1 19 1
en' Power 25 92 11 24 14
98 The Evidcnc:e 100 21 51 uncataiD 92
~~. The<)aake 93 30 22 3 25

100 Thea.mas 14 34 1:1 2 30
101 The Sbodtu 30 29 21 7 24
102 HoanIi~. 16 15 57 9 8
103 The~ 13 1:1 18 1 21

. lOot 'The1'~ 32 13 5 10 6
lOS The.EIepIqDt 19 19 6 13 9
106 QqtaisIl. 29 20 3 5 4
107 Oauity 17 14 58 J9 7
1(11 BountY. IS 9 4 II 5
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. No. Siir"h Correct Arr"ngemmt suggested by
in Title Chrono- .
the logical Rodwell Jeffery Muir Nildeke
MUf~~"f Order

109 The Disbelievers 18 12 34 38 45
110 Support 114 111 56 30 111
ttl ~yFibers 6 11 S5 22 3
112 Absoluteness 22 10 35 20 44
113 Daybreak 20 6 61 . uncertain 46
114 Mankind 21 7 62 uncertain 47



Appendix III

Siirahs revealed partly in Mecca
and partly in Medina

T~xtual Tit/~of Number R~v~a/~d Except R~v~a/~d

order Sarah ofvm~s in verses in
numbered

2 The Heifer 286 Medina (281) Mina near
Mecca

5 The Table 120 Medina (3) •AraBt near
Mecca

6 The Catde 165 Mecca (20,23,91, Medina
93,114,141,
151;152,153)

7 The Peaks 206 Mecca (163-170) Medina
8 The Spoils 75 Medina (30-36) Mecca
9 Repentance 129 Medina (128,129) Mecca

10 Jonah 109 Mecca (40,94,95, Medina
96)

11 Hud 123 Mecca (12,17,114) Medina
12 Joseph 111 Mecca (1,2,3,7) Medina
14 Abraham 52 Mecca (28,29) Medina
16 The Bees 128 Mecca (126,127, Medina

128)
17 The Night 111 Mecca (26,32,33, Medina

Journey 57,73-80)
18 The Cave 110 Mecca (38,83-101)Medina
19 Mary 98 Mecca (58,71) Medina
20 TaHa 135 Mecca (130,131) Medina
22 Pilgrimage 78 Medina (52-55) Between Mecca

and Medina
25 The Criterion 77 Mecca (68-70) Medina
26 The Poets 227 Mecca (197, Medina

224-227)
28 The Stories 88 Mecca (52-55) Medina

(85) During migration
from Mecca to
Medina

29 The Spi~er 69 Mecca (1-11) Medina
30 The Romans 60 Mecca (17) Medina
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Textual Title of Number Revealeil &cqJt . Revealtd
order Sarah ofverses ill "mes, iN .

Numbtred

31 Luqman 34 Mecca . (27-29) . Medina
32 Prostration 30 Mecca (16-20) Medina
34 Shiba 54 Mecca (6) Medina
36 Ya Sin 83 Mecca (45) . Medina
40 Forgiver 85 Mecca (56,57) Medina
42 Counsel . 53 MeCca (23.24,25, Medina

Z1)
43 Ornaments 89 Mecca (54)· Medina
45 Cowering 37 Mecca (14) Medina
46 The Dunes 35 Mecca (10,15.35) Medina
47 Mul}ammad 38 Medina (13) During

nligration
fr:omMecca
to Medina

53 The Star 62 Mecca (32) Medina
56 The Inevitable 96 Mecca (81,82) Medina
68 The Pen 52 Mecca (17-33 and Medina

48-SO)
73 Unwrapped 20 Mecca (10,11,20) Medina
77 The Wended SO Mecca (48) Medina

Winds
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